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Abstract 
Sustainability of a community’s life is not only determined by the quality of the neighborhood environment but also by social 
identity of the community which is considered more fundamental. Damage or loss of a territory is frequently accompanied by the 
disappearance of material things and the social identity on the physical space. Social identity is the main consciousness structure 
of people to operate an everyday life. A variety of previous studies have shown that the presence of a disaster on the environment 
has led to the transformation of social identity. Whether the damage of the physical space always brings damage to the social 
identity of the victims is an interesting problem to be questioned in this study through the case of Lumpur Lapindo in Sidoarjo. 
The research question of paper is to analysis how Lumpur Lapindo disaster affects the victim’s social identity. The finding that 
can be figured out from this paper, first, there are four social identities identified in the victims of Lumpur Lapindo; second, the 
efforts of the victims are viewed from two sites, i.e. Siring and Renokenongo Villages; third, social identity can raise solidarity 
among the victims in several ways; and fourth, each site makes social identity build a negotiation that is found to have two 
different roles. 
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1. Introduction 
In Indonesia, a ritual of Nyekar is done particularly by Muslims at the beginning or the end of Ramadan. It is a 
tradition of putting flowers on somebody’s grave to give respect for the late parents and ancestors. This tradition was 
also practised by the victims of Lumpur Lapindo (Lapindo mudflow) in the area of Sidoarjo District of East Java 
Province despite the fact that they were currently living scattered in various towns. However, the ritual was done 
somewhat different since the cemeteries in the affected area were no longer in existence. Realizing that the 
cemeteries were now submerged in mud, the victims could only perform a series of nyekar rituals on the edge of the 
embankment that held back the mud. In the ritual, the people started off with performing istighosah (collective 
prayers) and ended with throwing flowers to the mud pool that could only be done on the edge of the embankment. 
In fact, this tradition had become a new medium to meet, communicate and satisfy their longingness for families and 
relatives who now lived separately. The disaster had indeed brought many impacts on many households separated 
from their family and relatives due to the destruction of the physical environment, with the inundation of the area of 
601 ha (12 villages in three sub-districts), which was once homes to 10,641 households (approximately 39,700 
inhabitants) with 11,241 buildings and 362 hectares of rice fields [1]. The damage to the environment had 
dramatically changed the victims’ life in the social, economic and cultural aspects.  
Lumpur Lapindo had devastated the victims’ lives. The condition of dispersedly homeless victims in evacuation 
became a question where the coordination between the victims and their families or relatives was difficult to do. 
They were forced to leave the environment that had long been a place to grow physically and psychologically. The 
deprived socio-cultural values were rarely taken into account by stakeholders. PT. Lapindo Brantas (Lapindo 
Brantas, inc) and the local governments tended to simplify the solution of this case focusing merely on the 
compensation of material damages. The compesation was calculated based on the price determined by the 
government and the Lapindo, which could clearly be seen in a variety of legal products associated with the efforts of 
Lapindo disaster relief management. 
Some disaster relief efforts to date had not been completed. Material-based efforts were done by providing 
compensations in the form of cash or resettlement to the victims in the affected area where the responsibility to 
address these issues was charged to PT. Lapindo Brantas as stipulated in Presidential Regulation No. 14 of 2007. 
Remaining arrears had left a series of demands due to discontent perceived by the victims by conducting a series of 
demonstrations. The victims were also not in one voice in articulating their interests as the foundation of interests 
was different. The difference was driven by the interests of certain parties so that the victims’ struggle could get 
weaker, which in turn gave rise to groups with diverse identities. This obviously led to difficulties in coordination 
and cooperation. In fact, reconstructing social identity which had been "broken and lost" due to mud disaster was 
essential to promote cooperation and solidarity in achieving a common goal. 
This paper aimed to explore the social identity that developed in the victims of Lumpur Lapindo, understand the 
various efforts made by the victims in maintaining or constructing their social identities, determine how social 
identity can be the glue of solidarity, and determine how social identity plays a role in negotiating interests regarding 
the sustainability of the victims of Lumpur Lapindo. This study was conducted in two villages, i.e., Renokenongo 
Village and Siring Village, located in Porong Sub-district, Sidoarjo District, East Java Province, Indonesia. This 
study used a qualitative approach where data collection was done by in-depth interviews, observation, 
documentation and focus group discussion. 
2. Social Identity in Theoretical Perspective  
A group or community’s identity construction is often influenced by groups outside it. Berger states that the 
fundamental dialectic process consists of three concepts, namely externalization, objectivation, and internalization 
[2] as moments in a dialectical process that takes place continuously. Externalization means the ongoing outpouring 
of human beings into the world, both in the physical and the mental activity [3] and objectivation is the attainment 
by the products of this activity (again both physical and mental) of a reality that confronts its original producers as a 
facticity external to and other than themselves while internalization has functions to transmit institutions as a stand-
alone reality that goes through the process of socialization [4]. It is through externalization, objectivation, and 
internalization that respectively society is a human product, society becomes a reality sui generis (self-made), and 
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the individual is the product of society [5]. This dialectical process is what makes the human being as a product of 
society, and society is a human product.  
Identity is a source of experience and meaning of social actors, in which the meaning construction process is 
based on a set of cultural attributes [6]. Tajfel [7] defined social identity as the individual knowledge that he belongs 
to certain social groups together with some emotional and value significance to him of this group membership. The 
elements of a group have significant influence to explain the concept of social identity. The existence of a group is 
judged to be a place to construct imagination, feelings and behavior by competition with other groups [8]. The theme 
of social identity has simply put individuals dealing with social needs which include engagement with the social 
environment. Regarding this, Abrams and Hogg describe social identity as a sense of attachment, caring, and pride 
that comes from a person's knowledge in a variety of social membership [9]. Whitley and Kite suggest four 
important factors that influence social identity, i.e., self-categorization (an awareness of belonging to a group, thus 
increasing social identity), optimization of uniqueness, a threat to the group (the existence of events that threatens 
the sustainability of the group), and imagined social identity (one of attributes that is attached to the self that is not 
affected by changes in the situation)[10]. Social identity is maintained based on motivation to improve the self and 
reduce the uncertainties of the various events that take place in social life and social environment. 
Berger and Luckmann emphasize the importance of social environment in building their thinking resting on the 
assumption that all knowledge of the objective facts in the real world is determined and characterized by the social 
environment. Social reality implicit in social interaction can be expressed through language and cooperation in the 
form of social organization. Referring to Berger’s thinking about identity and social constructs, the construction of 
identity is conceptualized as the self-identification or a specific group in a social space in order to produce dynamic 
expression of self or group. Identity is shaped by social processes. Identity is formed by social processes. Social 
processes involved in forming and maintaining identity is determined by social structure. Conversely, the resulting 
identity is the result of interaction among organism, individual consciousness and social tstructure [11]. Thus, the 
identity of a group is dynamic over time. A theoretical perspective on identity proposed by Berger and Luckmann 
(1990) has become the primary analysis tool to the problems posed. 
3. Renokenongo Village and Siring Village in Imagination 
Siring Village and Renokenongo Village along with ten other villages in Porong, Jabung and Tanggulangin Sub-
districts had been submerged in mud. The boundaries among these villages had disappeared because everything had 
been fused into a pool of mud covering 600 hectares. Nonetheless, the victims of Lumpur Lapindo could still 
remember and tell where their villages used to be with all the memories that they once experienced. Before the 
disaster, both villages used to be industrial areas that absorbed a lot of manpower. Siring Village had seven industrial 
units capable of absorbing 539 workers while Renokenongo Village, which had a more extensive rice fields so that 
most of the population were farmers, had only 3 industries with 206 employees [12].  
Geographically, main lines of traffic crossed through Siring Village. The main lines were Porong highway and 
railway connecting Surabaya with the other cities located in the south and east of Surabaya, which led to the village 
as major economic traffic lines in East Java. After the mudflow, permanent embankments which held the mud to 
pour into the Porong highways and railway lines were built along the east side of the railway line, which was the 
eastern area of  Siring to keep the main roads functioning. Meanwhile, the region in western Siring Village could 
still be seen physically, but not safe to live in. The soil water and air in the western Siring village were polluted and 
this area had been designated as an area unsuitable for habitation as set out in Regulation No. 48 of 2008. 
The position of Renokenongo Village before the disaster was crossed through by highway that became a shortcut 
from Lamongan, Gresik, and Surabaya to Pasuruan, Malang, Probolinggo and other cities. However, with the 
disconnection of the Surabaya-Gempol highway, the traffic in this area was totally immobilized. As a result, 
highway users had to take different routes and this situation resulted in higher transportation costs and a longer time 
to travel to the destination. The residents of Renokenongo Village at the beginning were not willing to leave their 
home even though the mud was knee-deep in some places with the hope that the mudflow could be overcome. This 
hope eventually began to erode when the explosion of gas pipeline under the embankment on the south side of 
highway took place [13]. The incident forced the population in Renokenongo Village who lived in the west side of 
the highway to be evacuated in Renokenongo Village’s hall. Furthermore, they occupied camps in Porong new 
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market, before finally about 50% of them were relocated to Kedungkampil Village and established a settlement 
called Renojoyo 
4. Resistence as Construction Process of Social Identity 
The victims of Lumpur Lapindo underwent drastic changes in their lives. They lost not only material things such 
as home, possessions, jobs, businesses, neighbors, and family graves but also non-material things such as symbols, 
rituals, collective action and values held together in the neighborhood. However, PT Lapindo Brantas and the 
government only compensated the material things. The compensation was, for example, in the form of money 
amounted to IDR 2.5 million/year for renting a house and 300,000,-/head/month of living allowance as well as 
compensation money amounting to IDR 200,000,-/month given once. In fact, their necessities of life were not 
merely about meal and a place to stay; many other needs had to be met such as health care, school fees, payment for 
debt, and others. The temporary aid was certainly not a solution for those who had lost their jobs. They had to find a 
job to sustain and continue life. However, often a lot of people in other areas did not understand the problems faced 
by the victims of Lumpur Lapindo. They sometimes said that the victims received benefits because they got a lot of 
help and money as the compensation for their houses and land submerged. Such utterance would be considered 
painful and cause anger to the victims. 
“Let’s switch fates…! You were me, losing a husband, having to work to feed children as a motorcycle taxi driver, 
under heat every day, wet by rain on the bank. Do you know how much money we received? Until today, Lapindo 
has not paid our loss completely. Can money substitute all I have lost…?” (Harwati, 37 years) 
The ordeal was spoken by Harwati, a woman as one of the victims of lumpur Lapindo that used to live in Siring 
Village. She had lost homes, land and food stall. Since the death of her husband after the mudflow, she had to 
become the backbone of her family as a motorcycle taxi woman (ojek) on the mud embankment. This work was also 
done by some other persons. Of course, this work was dangerous because the area was still in danger; however, they 
had no other choices. They had to undergo informal sector jobs, such as a parking men, tourist guides, motorcycle 
taxi drivers, and VCD/DVD or souvenir sellers. They also set up a number of gubuk (bamboo hut) on the 
embankment as a protest against the PT Lapindo Brantas outstanding payments on their land and homes. The huts 
were used as a place to do business for frying crackers and a variety of souvenirs, as a shared kitchen, and as a 
gathering place. 
One day after the 7 year commemoration of Lapindo mudflow celebrated on each May 29, an ogoh-ogoh puppet 
made to represent Abu Rizal Bakrie as the owner of PT Lapindo Brantas with yellow jacket still standing upright on 
the embankment was still visible. Various posters containing criticism to Lapindo were affixed to the hut walls. The 
victims also made an inscription on a tombstone-shaped on the embankment. What the victims did was actually not 
permissible, but it was as a form of resistance from the victims to confront the government and PT Lapindo that 
seemed to ignore their responsibility. The rise of the action at the top of the embankment was due to the ban on 
demonstrations in Porong highway or visiting the governor’s office usually done over the years. At the end of 2012, 
the victims protesting in front of the governor’s office were dissolved with bursts of tear gas that left a feeling of 
great fear in women and children. Since then, a variety of demonstrations, protests, istighosah or any activity as a 
form of resistance against the government and PT. Lapindo Brantas were always done on the embankment. Such 
resistance was done by those who identified themselves as the victims of Lumpur Lapindo, which in this paper is 
identified as the first type. 
The second type in this paper is those as victims but not involved in such struggle to be against PT. Lapindo 
Brantas and the government. They usually had a regular job that was not affected by mudflow, such as working in 
the government or private institutions located away from the mudflow. The disaster did not disrupt the source of 
their income, even though they also lost home, land, and property. The demands of the job made them not able to 
actively engage in acts committed by other victims. They basically detested PT. Lapindo Brantas, but they 
succumbed to and complied with the policies issued by the government or PT. Lapindo. For them, the fight against 
the government and PT. Lapindo was a waste of time, energy and money, and they would prefer to face the fact that 
they had to continue their life. The realistic attitude they took was often regarded as a form of indifference to other 
mudflow victims. However, this was a choice in the transitional situations faced by the victims. In such transitional 
situations, according to McAdam, Tarrow and Tilly in their book Dynamics of Contention, the situation ideally leads 
472   Anis Farida /  Procedia Environmental Sciences  20 ( 2014 )  468 – 476 
to more open opportunity for actors to respond, mobilizing available social-cultural structures to open up 
opportunities to communicate with each other, coordinate, and be committed to producing understanding of the 
current situation to bring shared awareness [14].  
In the context of the Lapindo mud disaster, this transitional situation, however, opened an opportunity for actors 
to play according to their respective interests. Some people who were also as the victims of the mudflow took 
advantage at the expense of other victims. These were normally quite respectable members of society, for example 
the Village Head, RW Chairman, RT Chairman, and community leaders. In contrast, prominent actors from the 
negative side were the thugs or those regarded as criminals in society. Some who in a society had never been taking 
any role suddenly presented themselves to take charge of the needs of the victims. Such actors generally only wanted 
to take advantage at the expense of others. The situation of disaster that needed quick responses in the act was often 
used by those actors who did not hesitate to cut some of the funds that should be given to the victims. Embezzlement 
case of living allowance, price manipulation of land and buildings submerged in mud, or illicit payments to obtain 
certain rights were no longer a secret. Mudflow victims were often powerless in the face of such a situation. 
“To get land a plot of land using the money we collected together, we must submit money amounted to IDR 
500,000. The money is to take a coupon containing the land position that we will take. The land located in the main 
lanes has been taken by the coordinators. They are still relatives, so that they use nepotism to control us… until now 
although we have paid the land completely....... they still hold the certificate.... we are just commoners, cannot do 
anything” (ST and N, residents of RK) 
The actors in the case of division of land plots to the residents of Renokenongo Village were prominent persons 
or public figures (prior to the disaster). In this paper, they are identified as a third type, namely the victims who took 
advantage at the expense of other victims. 
The fourth type is those who are identified as provocateurs. They were generally not from the affected areas. 
Their involvement in the resolution of Lapindo mud case was due to an "assignment" by the parties concerned to 
break up the unity of the victims. The provocateurs received money, vehicles and various forms of other facilities 
when they managed to carry out their duties. They fell into groups that existed in the affected villages, including 
Siring Village and Renokenongo Village. Actually, the victims were aware of anyone as provocateur who tried to 
divide the interests of the victims. The intervention of these provocateurs weakened the demands of the victims, for 
example, if initially the victims demanded material and non-material compensation, they finally relented just limited 
to material compensation. Furthermore, claims for material compensation originally in form of cash and carry could 
eventually be paid in stages. 
5. Collective Action: Construction and Reproduction of Social Identity 
The construction of identity cannot be reduced simply to psychological mechanisms; it is a social process. 
Identity production is an essential component of collective action, through the identification of actors involved in 
conflict, the activation of trusting relationships among them and the establishment of connections linking events 
from different periods. Identity construction should not be regarded simply as a precondition for collective action 
[15]. Action occurs, in fact, when actors develop the ability to define themselves, other social actors and the content 
of the relationships which link them [16].  
The identity as the victims of Lumpur Lapindo became known after the incident of mudflow disaster events that 
occurred at the end of May 2006. The identity was not automatically formed but through a series of social processes. 
The residents of Renokenongo and Siring did not realize that the mudflow that occurred near the Banjar Panji I 
drilling well would continue to grow and be not resolved. Renokenongo’s residents initially assumed that mudflow 
was caused by the fury of their ancestors. So far, a belief had grown that drilling should not be done in the Villages 
of Renokenongo, Siring, and surrounding areas. If the drilling was done, it had to be limited to a maximum depth of 
ten meters. The belief was strongly held by the local residents. Therefore, when a mudflow occurred as a result of 
drilling activities, the residents became angry. Based on the narrative of the people, the existing pipes were said to be 
the proposed activities of the farm and not drilling. 
The residents in the affected areas tried to address the mudflow by making offerings of slaughtering a goat, a 
ritual intended to invoke the safety of the residents of Siring and Renokenongo. In addition to making offerings in 
order to stop the mudflow, the residents performed istighosah or collective prayers. Apparently, PT. Lapindo Brantas 
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also carried out similar rituals with the slaughter of cows and prayers along with local residents near the mudflow 
site. The ritual had been done repeatedly, which turned out into a medium for the residents to reconstruct and 
reproduce their identity. Information about matters relating to social life or events in the past was reinterpreted and 
reconstructed. Individual participation in collective activities is important because it is a way to strengthen the bond 
of brotherhood and conflict resolution. In addition, activity in this ritual could be an effective means to establish the 
relationship between the Creator of the universe with His creation of man and nature [17]. The victims discontinued 
the ritual when the mud eventually submerged Renokenongo Village.  
One resident of Renokenongo, Siti, said that the victims still insisted to survive in their homes, even though the 
mud was knee-high. Women and children were evacuated first, while the men took turns keeping the areas that had 
been submerged in mud. When the mud was getting higher, everyone eventually moved and started a new life as 
refugees by leaving everything they had behind. The victims from Renokenongo had strong desire to remain together 
and this was facilitated by the existence of the refugee camps in Porong new market. After several years, they were 
relocated to a new settlement in Kedungkampil region, by creating a new settlement called Renojoyo. Although not 
all of the former residents of Renokenongo were put back together in one settlement, there were 500 families who 
lived together in Renojoyo. This was in contrast with Siring residents that since the beginning of the evacuation they 
had been separated as they moved on their own looking for a new place to live in separate places. 
The differences in terms of the relocation of settlement for the residents from two villages brought about 
implications for social identity attached. Relatively united residents in Renokenongo were still easier to perform 
collective action since they had been living in refugee camps (Porong new market) despite the intensity of collective 
actions which were far when compared with the life in Renokenongo prior to the disaster. In camps, they could still 
do religious activities such as pengajian (religious cooperative study), learning Qur'an and early childhood education. 
After moving to Renojoyo, collective actions for women and men began to be revived, such as social gathering, 
housewive’s gathering, collective recital of one chapter in Quran (Yasinan), Diba’an, kindergartens, and various 
other rituals such as selametan on particular day, and nyekar to the tomb which had been sunk by the mud. 
Unlike the residents of Renokenongo, the residents of Siring whose lives were scattered in various places were 
difficult to revive collective actions that once existed in their village. Their identity as citizens was almost missing 
and could only be seen through identity cards alone, which suggested that they were the residents of Siring. At the 
end of 2012, the residents of Siring began to strive for a meeting, even though there were only about 25-30 people. 
They formed a group gathering, pengajian and koperasi (cooperative) as a medium for them to rebuild their social 
identity as Siring residents. The areas of Renokenongo and Siring Villages were visibly lost in the mud, but the 
existing social identity was still maintained and reshaped according to the circumstances that they faced today. 
6. Dynamics of Social Identity and Solidarity 
The changes that occurred after the disaster for the village community in Renokenongo and Siring did not only 
explain how people's interactions with various factors determined the social arrangement for the next life. However, 
the changes had to also be viewed in the broader context that affected the social structuring down to the smallest 
level [18]. The public in this regard had been the dominant force in the formation of values and social order based on 
principles of solid and sophisticated communication [19]. The dominance of public forces was seen from the naming 
of the disaster itself. The term ‘Lumpur Lapindo’ as voiced by the victims and some media such as Kompas had a 
connotation to judge Lapindo as the party responsible for the mudflow [20]. PT. Lapindo Brantas as a company 
engaged in oil exploration was suspected by many as the party responsible for the occurrence of mudflow, which 
drowned twelve villages in Sidoarjo. This accusation was reinforced by the results of a study by Davies et.al [21] 
that the mudflow was triggered by drilling activities conducted by PT. Lapindo Brantas. Another naming also 
evolved with the term "Lumpur Sidoarjo" (commonly abbreviated to as Lusi) that felt more neutral because it took 
the name of the district where the mud disaster occurred, ie Sidoarjo. Several international media such as ‘Nature’ 
and ‘National Geographic’ as well as a geological journal ‘Earth and Planetary Science Letters’ also used the term 
"Lusi" [22]. Contestation of interests of the parties related to the naming of disaster in a large-scale could not be 
separated from the broad range of interests that played in it. Naming of the mudflow disaster had implications for the 
parties responsible for the disaster victims [23]. Construction of the meaning of disaster was always full of interest 
474   Anis Farida /  Procedia Environmental Sciences  20 ( 2014 )  468 – 476 
because the voice of the various parties was also involved in determining the form of discourse that the meaning 
itself became an important arena [24]. 
External factors coming from the media, public opinion, and other institutions contributed in the construction of 
social identity of the victims of Lumpur Lapindo. The construction of identity at the same time contains an aspiration 
to differentiate oneself from the rest of the world and to be recognized by it [25]. In this paper, an identity as a social 
process in the community of the victims of Lumpur Lapindo was always followed by a feeling of belonging and 
solidarity in conjunction with other victims. Social identity as the victims of Lumpur Lapindo had opened the 
territorial barriers where they once came from. At the beginning of the disaster, conflicts among villages were 
sticking. Over time, internal conflicts among residents in a village or a village to another equally as the victims of 
Lumpur Lapindo were no longer visible. Social identity as the victims bound them in the same feelings and interests 
of solidarity to fight together. Solidarity and a sense of belonging began to appear in mid-2012, particularly in Siring 
people whose lives scattered in various places. 
In that year, Siring residents began to contact each other, using Post 25 or road known as Reno as an information 
center. This post was the base point for 15 motorcycle taxi drivers who drove around the mud embankment, with a 
woman named Harwati. Not all motorcycle taxi drivers in the post came from Siring Village; some came from other 
villages that had sunk, ie from Jatirejo, Kedungbendo, and Besuki. From just exchanging experiences about the 
problems encountered during becoming refugees, they began to exchange information on the latest developments 
related to the problems faced. Starting from the routine meeting at Post 25, they finally made social gathering for 
motorcycle taxi drivers. Other social activities also began to develop. Due to distant places, the intensity of their 
meeting could not be done routinely, only based on the agreement when the members had time to spare. Such 
activities had generated solidarity to fight for their interests. 
Unlike Siring residents, Renokenongo residents who had largely been gathered in one place of refuge allowed 
them to coordinate with each other related to all matters. Only a few lived separately from the majority and they 
were called out of group, living in the western part of the highway. Due to togetherness established, the problems 
were faced more easily to find a solution, because they could at any time meet and discuss them. The solidarity 
become stronger and tested until they were finally moved in one location in Renojoyo. 
7. Victims’ Struggle to Sustainably Survive 
The struggle of Lumpur Lapindo victims in general had started since mid-August 2006. Based on the notes by 
Schiller et.al [26] in Novenanto[27] that the first demonstration was done by the workers of CV. Surya Inti Perkasa, 
in which the majority were women. Furthermore, in mid-September 2006, there were demonstrations during the 
week committed by the victims of the mudflow, by forcing the trucks belonging to the Lapindo to unload on Porong 
highway. Another demonstration occurred again in April 2007 after the signing of the Presidential Regulation No. 14 
of 2007 concerning the provision of compensation for land and buildings submerged. They managed to meet the 
Vice President and then to meet the President. In June, about 200 of the victims staged a protest at Jakarta to demand 
the immediate realization of the Presidential Regulation No. 14 of 2007, by meeting the Vice President, Head of 
BPLS and members of Parliament. 
The intensity of the mudflow that did not happen simultaneously led to differences in time to evacuate, camps, 
jobs, and hopes. The similarity among them was only on the identity as the victims of Lumpur Lapindo. This identity 
was indicated by the enactment of their identity cards, which were even extended to be valid until 2012, with address 
listed in the ID card still the old one, that is, when the mud disaster had not yet occurred. So, even though their 
villages had been drowned, administratively they still lived in the same place. Based on the narrative of two former 
villagers of Renokenongo, ID cards with the same address was a request from the Lapindo, so that there was a valid 
proof of identity in the settlement process that had not been completed. If the ID card address changed, they would 
surely get difficulties in proving that they were truly the victims of Lumpur Lapindo. It was different with what was 
said by Harwati. She stated that the victims had repeatedly been called upon by the village chief and staff of Siring 
to immediately take care of their new identity card matched to the address of the new village occupied. The reason 
was that they could have equal rights with other residents where they lived today. If they were registered as official 
residents in their new settlement, they could obtain a variety of existing aid, as received by local residents, e.g, aid of 
rice for the poor, subsidies, health insurance for the poor, and so on. 
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Harwati and other Siring residents rejected the suggestion and they insisted on being the residents of Siring, 
although their village had been drowned. 
 “I do not want to change my address in my ID with my new home in Candirejo. I love Siring… although my vilga 
eis now drowned in mud, I will keep saying that I am from Siring.” (Harwati, 37 years) 
Based on the information obtained from the staff of Siring Village, Harwati actually questioned why their rights 
as citizens of the village were not met, such as health insurance, aid of rice for the poor, and other rights. With proof 
of a valid ID card until 2012, their rights should have been fulfilled. What Harwati stated began to quickly spread to 
other Siring former residents via sms or phone. Siring residents who lived scattered began to demand clarity on their 
rights as citizens of the village. Harwati tenacity to fight for the fate of Siring received a positive response from other 
residents; Harwati was even asked to coordinate the interests of Siring residents. The urgent problems such as sick 
people who could not afford treatment were the first case solved by Harwati. She took care of health insurance from 
the village staff, health centers, to getting a referral to Sidoarjo Local Hospital. 
In addition to health problems, Harwati also sought to foster economic activity for the victims. Activities to make 
souvenirs made from calf leather in Post 25 were originally intended to fill the void of time, but it continued and 
became a source of new revenue. To cover unforeseen needs, they began to run activities such as social gathering 
and cooperatives. Religious study for housewives and social gathering whose members were the residents of Siring 
were also initiated. With a variety of collective action initiated, the solidarity of Siring residents began to strengthen. 
Currently based Harwati’s records, some 200 households of Siring had successfully been detected and began to 
actively communicate with each other, especially with Harwati as the main source of information and liaison with 
the village staff. 
The actions done by Harwati had yielded results for Siring residents in the form of the fulfillmet of health 
insurance and some other assistance. Struggle to restore the rights of the Siring residents was, on one hand, greatly 
welcomed by Siring residents. However, for the Siring village administrative staffs, she was regarded as a 
provocateur that could shake the stability of the village. Some fellow residents as Lumpur Lapindo victims were 
surprisedly jealous and did not like the struggle waged by Harwati. They thought that Harwati was just trying to take 
advantage. She was even accused of being an accomplice of NGOs. Her concern for the fate of the victims and 
consistency to fight for the rights of the residents had attracted the attention of the central government. As a result, 
Harwati were invited to Jakarta several times by the relevant ministry to tell the problems faced by the victims of 
Lumpur Lapindo, and what facilities that could be provided to the victims to immediately resume and continue their 
lives back to normal. 
The cases faced by Siring residents who lived scatteredly were certainly different from those experienced by 
Renokenongo residents who from the beginning almost kept together, except those living in the west of the highway. 
Renokenongo residents were more solid and united to form associations to fight for their interests. They insisted on 
not wanting to be separated to be placed in a place of refuge. They had lost houses, fields and properties but they did 
not want to lose the neighbors to perform a variety of activities with which they had done so far. Finally, 
Renokenongo residents formed Paguyuban Warga Renokenongo Menolak Kontrak (Pagar Rekontrak)/ 
Renokenongo Resident Association to Reject Contract, meaning that they rejected the contract scheme offered by PT. 
Lapindo Brantas. Over time, they performed a series of negotiations with the Lapindo, and ultimately the residents 
were willing to accept the contract scheme from the Lapindo. With the acceptance of the contract scheme, hence the 
name of their community association was transformed into Paguyuban Warga Renokenongo Korban Lapindo (Pagar 
Rekorlap)/Association of Renokenongo Residents as Lumpur Lapindo Victims). They moved together to occupy 
Porong new market camp until 2009. The people in the refugee camps received abundant assistance from various 
parties. The assistance provided also frequently caused internal conflict when they perceived nepotism among 
association officials. Horizontal conflicts still remained even though they had occupied Kedungkampil Village area 
and built a new residential area named Renojoyo. 
8. Conclusion 
The identity reconstruction for the sustainability of the Lumpur Lapindo victims had required long struggle. 
However, the loss of territory and scattered settlements was not able to eliminate their social identity. Efforts to 
reconstruct their social identity through social processes proved to provide meanings of solidarity significance within 
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each collective action undertaken by the victims in Siring and Renokenongo Villages. Awareness about the 
importance of maintaining and rebuilding social identity that had faltered grew social movements in society to fight 
for a better quality of life. The complexity of the problems that put disaster as a total process, which included the 
social, environmental, cultural, political, economic, physical, and technology dimensions did not discourage the 
victims to jointly seek settlement alternatives. Collective consciousness of the victims to maintain and create 
sustainable living had raised them to activate a variety of previous collective actions. The collective actions were 
eventually transformed into a medium to reconstruct and reproduce social identities. The dynamics of social identity 
as the victims of Lumpur Lapindo, on the other side, also increased solidarity and strengthen the capacity of social 
economy. The strengthening of the victims’ solidarity had implications for the achievement of objectives through 
negotiations, as done by the residents of Siring and Renokenongo. The Siring residents dealt more with the village 
administrative staffs for the fulfillment of their rights as citizens of the village meanwhile the Renokenongo residents 
conducted negotiation with the Lapindo that they could stay back together in one settlement. Reconstruction of 
social identities studied examined in this paper is a new finding that is different with other various studies that have 
been done in connection with the Lapindo mudflow disaster. 
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